THE TRANSMISSION 
OF IBN MAJAH’S “SUNAN” 

By James Robson, Manchester 

Abu Abdallah Muhammad b. Yazid al-Qazwini Ibn Majah al- 
Rab‘I was bom in 209 a.h., 1 and died in 273, 2 on the 22nd of 
Ramadan. His interest in Tradition led him to travel to Iraq, 
Ba$ra, Kufa, Bagdad, Mecca, Syria, Egypt and Rayy to meet 
authorities and receive traditions from them directly. 3 Of these 
Yaqut mentions a number with whom he studied in Damascus, 
Cairo, Him$ and Iraq, adding that there were many others. While 
he is remembered for his compilation of traditions he had wider 
interests and is said to have written a commentary on the Qur’an 
and a history of Qazwm, 4 but only his Swum seems to have 
survived. 

Different views have been expressed about the value of the 
Swum. Ibn Majah is said to have submitted his work to Abu 
Zur‘a (d. 264)5 who, after looking into it, remarked that if this 
work fell into people’s hands all the/ag» c s, or most of them, would 
become worthless, adding that there were not as many as thirty 
traditions whose isndd contained a weakness. 6 DahabI displays 
modified rapture in his estimate of the value of the Swum , saying 

1 YiqOt, Gttgr. I Vdrttrb. rv, 91; DahabI, Te£kira> n, 189; Ibn Hajar, 
Tab&b al-tebdJb y ix, 531; Ibn ffallik&n (Dc Slane), n, 680; Ibn al-Tmld, 
Sadardt el-debeb y u, 164. 

1 Yiqflt, DahabI, Ibn Ball, loc. at. Sagerdt says Tuesday, 21st Ramaj&n. 
Ibn Hajar merely mentions the year and adds that some say the year was 
1 75 » 

* YiqOt, Gtogr. Wdrttrb . rv, 90!.; Ibn Ball, loc. at.; Sadardt, loc. at. 

4 Ibn BalL loc. at.; Sadardt , loc. at.; Hajjl Ballfia, n, 141. 

1 Le. TJbaidallfih b. ‘Abd al-Karfm Aba Zur‘a al-RizL See DahabI, 
Ta^ktra, n, I24f.; Ibn al-Tmid, Sadardt , n, 148f. 

6 Yiqut, iv, 91; JHhabl, loc. cit. YiqOt adds that he may have said twenty 
or some such number. In the Introduction to the Swum of Nasi *1 the story is 
discredited, as the toned for Abil ZurVs statement is broken. The suggestion 
is further made that he may have meant thirty traditions which were not only 
weak but utterly worthless, or he may have rraminrrl only one jte£ of the 
book in which he found this number of traditions with a weakness in the 
isndd. Aba Hitim (d. 3 j4, Le. Ibn Hibbin (see G^A.L. Supp. 1,273)) is quoted 
as saying in Kitdb el-ilaJ that Aba Zur'a pronounced judgement on many 
traditions in Ibn Mijah’s Staten to the effect that they were false, worthless, or 
rejected. 
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THE TRANSMISSION OF IBN MAJAH'S “SUNAN” 

it would have been a fine book had it not been spoiled to some 
extent by weak traditions, yet he quotes Abu Ya‘la al-HalllT 
(d. 446) 1 as saying that Ibn Majah was a great authority, as every¬ 
one whose authority was quoted agreed 2 Ibn Ha jar says his 
book is a good collection with many babs and remarkable 
features, but contains some very weak traditions, and quotes 
al-Sari to the effect that when Ibn Majah gives a unique tradition 
it is generally weak, and that there are many munkar traditions. 3 
Ibn Hallikan goes the length of saying that Ibn Majah “ranked 
as a high authority on the Traditions, and was versed in all the 
sciences connected with them, and acquainted with everything 
respecting them”, and calls his book one of the six $abifrs* It is 
worthy of note that while Sam‘anl says nothing about Ibn 
Majah in the article Qa^wtni in his Ansdb, he remarks that there 
were many imams and excellent people from Qazwin in every 
branch of learning whom he has omitted because they are so well 
known. 

It is quite characteristic to find men speaking in high praise of 
Ibn Majah’s Sunan and at the same time to find others who value it 
less highly. Few Arabic works have failed to find admirers and 
detractors. In Hadst studies it is common to find men called 
important authorities by some and worthless, or at least un¬ 
reliable, by others. With regard to Ibn Majah’s Sunan, the fact 
stands that it took a long time to commend itself. Goldziher has 
given an account of the views of different scholars at various 
times regarding the inclusion of Ibn Majah’s Sunan among the 
authoritative books, 5 and holds that by the seventh century of 
Islam Muslim theologians were unanimous in recognizing the 
six books, yet he modifies this by pointing out that individual 
scholars continued to omit Ibn Majah from the six works, and 
notes that Ibn Haldun (A 808) speaks of the five books, although 
he does not specify what they were. He adds that the acceptance 
of six canonical books is the work of eastern Islam. Tahir b. 
$alih al-Jaza’iri 6 says some have added Ibn Majah’s book to the 
five books. This was first done by Abul Faqll b. Tahir (448-507) ; 7 
but as Ibn Majah rendered traditions from men suspected of 

1 Ta^kim, n, 501-3; $ awards, m, 274. 

* Lac. at. * Tabdlb , rx, 531. 

* Lm. at. * Mab. Stud, n, 262 8 . 

* Tcuflb al-na^ar tld Mffl aLcfar, p. 153; G-AjL. S. n, 777£ 

1 Muhammad b. T^hir b. ‘All Abul Fadl al-MaqdisI, known as Ibn al- 
Qaisadnl al-§aib2nL Tajjkira, rv, 37ff. G^A.L. S. 1, 603. 
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falsehood and of stealing traditions, some held that DarimTs 
book 1 should be made the sixth. Some, like Razln al-Saraqu$tI (d. 
535), 2 have made Malik’s Muwattct* the sixth. Ibn al-Atlr (544- 
606) in his Jam? al-usul'+ and others have done similarly. Although 
the Sunan had a somewhat chequered career it eventually came to 
be recognized as one of the six canonical books revered by 
Sunnis. 

The Sunan had a number of transmitters. Yaqut 5 mentions 
Abul Hasan ‘All b. Ibrahim b. Salama al-Qattan (d. 345), 6 Abu 
‘Amr Ahmad b. Muhammad b. Ibrahim b. Hakim (d. 333),? and 
Abul Tayyib Ahmad b. Rauh al-Bagdadl. 8 DahabI mentions 
Muhammad b. Isa al-Abharl 9 and Sul aim an b. Yazld al-Qazwinl 
in addition to all the above, but he says there were others, whom he 
does not name. 10 Ibn Hajar 11 mentions ‘All b. Sa‘Id b. ‘Abdallah 
al-Gadanl, Ibrahim b. Dinar al-Jura 5 l al-Hamdanl, Ahmad b. 
Ibrahim al-QazwInl whom he calls grandfather of Abu Ya‘la al- 
Hallll (d. 446), 12 Ishaq b. Muhammad al-Qazwinl, Ja‘£ar b. Idris, 13 
al-Husain b. ‘All b. Baraniyad, in addition to Abul Tayyib (whom 
he calls al-Ma$‘aranI), Sulaiman, Muhammad b. Tsa (whom he 
calls al-§afiar), ‘All b. Ibrahim (to whom he gives the nisba al- 
Qazwinl), and Abu ‘Amr (whom he calls al-Madanl al-Igbahanl), 
adding that there were others. 

It is surprising that, although a number of transmitters are 
mentioned, the only detailed records of transmission I have dis- 

1 G~/LL. S. 1, 270. 

* RjLdn b. Mu'&wlyu Abul Hasan al-‘AbdarI al-Andalus! al-Saraqu^L 
SaJardty iv, 106; G^LL. S. 1, 630 (where the date of his death is given as 524, 
or, according to oth er s, 535). Sagar&t gives 535. 

* G*AJ~ S. 1, 297. 4 Ibid, 608. 

* Gtogr. WSrttrb . rv, 91. 6 Safaris, n, 370. 

1 Gtogr. WSrttrb. Register. 

* Ibn Hajar, Usd* i» 172, mentions a man called Ahmad b. Rauh 

al-Bazzis who belonged to Bagd&d, but says he was unknown. Neither in 
TabdJb nor in Lisin does he give any details about this man although (see 
below) he includes him among those who transmitted the Stman from Ibn 
Mijah. 

9 Gtegr. WSrttrb. 1, 106 says he lived in Qarwln, where he recommended 
what was good and condemned what was disreputable. He was known as 
al-§af&r. No dates are given. 

10 Taikiray n, 189. 11 TaA£b, ix, 431. 

12 aHJaM b. ‘AbdalHh b. Ahmad al-Qaxwlnl, Tonkin f, m, 301-3; Stgarit, 

m, 174. 

1J Gttgr. WSrttrb. n, 91 speaks erf his Tarifr in which he mentioned the 
dates of Ibn Mfijah's birth (209), death on a Monday, and burial on Tuesday, 
22nd RamaxUn 273, but gives no dates for Ja*£ar. 
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covered in the sources available to me all deal only with the trans¬ 
mission through Qattan. These are Ibn Hajari's Kitdb fibrisa 
marwiydt .. .Ibn Hajar ; 1 the five works by KuranI, Nahli, Ba$ri, 
Fullani and Sauklnl, published together in Haidarabad, 1328 
a.h.; 2 the description of MS. no. mdlxtv in the British Museum 
Catalogue of Oriental Manuscripts (1846); and a photostat of fos. 300- 
303 v° of Arabic MS. 706 in the Biblioth£que Nationale, Paris. 3 


THE TRANSMISSION 

‘All b. Ibrahim b. Salama b. Bahr Abul Hasan al-Qattan belonged, 
like Ibn Majah, to Qazwln. He is called bafr .£ and is said to have 
been learned and a reliable authority. While he is credited with 
having been versed in all the sciences, his special subjects were 
tafstr^fiqh, nabw and luga, but Brockelmann has no record of any 
books attributed to him. His travels took him to Iraq and the 
Yemen. He had a reputation for asceticism and is said to have 
possessed all good qualities. He died in 345. 4 

Ibn Hajar (773-8 52)* tells that he read the Stman to Abul 
‘Abbas Ahmad b* ‘Umar b. ‘All b. ‘Abd al-$amad b. Abul Badr 
al-Bagdadl al-Lu’luT (72J-809) 6 who settled in Cairo. He got it 
from the bafiz Abul Hajjaj Yusuf b. ZakI al-Dln ‘Abd-al Rahman 
al-MizzI (6 5 4-742), 7 Dawud b. Ibrahim b. Dawud b. al-‘Attar 
(665-752)® and Mu h ammad b. IsmaTl b. Ibrahim b. al-Habbaz 
(667-75 6),0 saying he was listening when the whole of it was 
read to them. They, using abbarana, got it from Isma‘Il b. 
Isma‘Il b. Afcusilln (d. 682). 10 At this point the MS. goes into 

1 For fuller details see JS-S. 1, 43. His account of transmission from Ibn 
Mijah is on foL 8a, b. 

* They are numbered in order H. 1-5 when reference is made to them. 
For full titles and authors' names see JSS. 1, 5 jf£ 

* An excellent account of the contents of this section has been recently 
given by Georges Vajda in Lss artifuats de Uchcrt it ds transmission dans Us 
manuscrits arabts ds la Btbliotbdqm Nationals ds Paris, Inadtut de recherche et 
dTiistoire des textes—VI (Paris, 1957). 

* Sadardt, n, 370. * G~AJL. S. n, 72ft 

6 Sagardt, vn, 81 £ ’ v1,136c 

* Ibn Hajar, aJ-Dnrar al-kdmina , n, 95£ (no. 1677). 

* Ehtrar, m, 384£ (no. 1016). 

10 Ibn Rajab, al-Dail 'aid fabaqdt alpandhila (Cairo, 195 2-3), n, 463 (no. 25). 
There AhCiailln is given, and I have used that form above. In the MS. of Ibn 
Hajaris marwtydt the name is Jisilln. In the Paris MS. the name IimiTl b. 
J flail Jn occurs on fb. 303 v° and Vajda {op. at. p. 8) suggests tentatively that 
jQailln may be an Arabic form of Jocelyn. 



THE TRANSMISSION OF IBN MAJAH'S “SUNAN” 

some ramifications. MizzI, using ahbarand bibi got it also from 
Taj al-Din ‘Abd al-Haliq b. Abdallah b. ‘Alawan (603-96) 1 and 
the Ia% Sams al-Din ‘Abd al-Rahman b. Abu ‘Umar (597^682).* 
Ibn Ha jar then says his Ia% (Le. Abul ‘Abbas al-Bagdadi) got the 
last, Le. the iyth,/*^ of the Swum from the bdftz Abu ‘Abdallah 
Muhammad b. Ahmad b. TJtman al-Dahabl (673-748), 3 Sams al- 
Dln Muhammad b. Muhammad b. Nubata ( c . 697-768),* §adr 
al-Din Muhammad b. ‘All b. As‘ad al-Tanuhi (d. 754)^ and Sams 
al-Din Muhammad b. ‘All al-Raqqi (d. 707). 6 Dahabi and Tanuhl 
said they got it from Taj al-Din Ibn ‘Alawan and Tzz al-Din Isma‘Il 
b. ‘Abd al-Rahman al-Farra* (610-90 ),7 but Raqql said he got it only 
from Ibn ‘Alawan. The four said, using ahbarand , they got it from 
Abu Muhammad Muwafiaq al-Din ‘Abdallah b. Ahmad b. 
Qudama (5 41-620). 8 Dahabi said he got it also from Sanqar b. 
‘Abdallah al-Zini (619-706)0 who got it from Muwaflaq al-Din 
Abu Muhammad ‘Abd al-Latif b. Yusuf al-Bagdadi (5 J7-629). 10 
Ibn Nubata got it also from Abu $adiq Muhammad b. Ra&d al- 
Din Yahya b. ‘All al-‘Attar {c. 62 5-86) 11 from Abu Bakr ‘Abd al- 
‘Aaz b. Ahmad b. Baqa (5 5 5-630). 12 The three men (Le. ‘Abdallah 
b. Ahmad, ‘Abd al-Latif and Ibn Baqa) got it from Abu Zur‘a 
Tahir b. Abul Facjl ai-MaqdisI (481-566). 13 Up to this point 
ahbarand has been used each time. Here the additional info rma - 
tion is given that they, with the exception of Ibn Baqa, heard the 
whole of it from Abu Zur‘a. Ibn Baqa got the 1st and 10th by 
ija%a> if it was not by hearing. 1 * Abu Zur‘a got it from Abu 
Mansur Muhammad b. al-Husain b. Ahmad b. al-Haitam al- 
Muqawwimi al-Qazwini (c. 400-84) 15 by ijd%a y if it was not by 

1 Sadardt, v, 435. 2 Ibid, v, 576-9. 

* G^A.L. S. n, 45. The MS. wrongly has "b. al-J^ahabl”. 

* Sadardt, vi, 212; G~AJ^. S. n, 4. 5 Sodor at y vi, 176. 

* Dttrar, iv, 66 (no. 185). It is difficult to understand how Abul ‘Abbfts 
(b. 715) got the Stoat from Raqql (d. 707). 

7 Sadardt, v, 45 j£ 

8 Ibid, v, 88-92. On the claim of QahabI to have received the Staum from 
him, see p. 136. 

9 Ibid, vi, 14; Dnrar t n, i7j£ (no. 1897). 10 Sa4arit, v, 132. 

11 Ibid, v, 399. 11 Ibid, v, 13J. 

X2 Gnog. Wdrttrb. 1, 476; n, 114; m, 633; Sadardt, iv, 217. 

*♦ The B.M. MS. (see p. 137) says Ibn Biqi read.the Staton before Abfl 
Zur'a. The Paris MS. (see p. 138) says precisely that Ibn Bftq& got the whole 
book except the 1st and ioth/*^ from Abtt Zur*a, those being transmitted by 
him with ijehp if not by hearing. The statement of Ibn Hajar given above 
should therefore be understood in die sense made explicit in the Paris MS. 

w Sadardt, m, 372. 
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hearing; but it later became dear that he had heard the whole of it 
from him. MuqawwimI got it from Abu Talha al-Qasim b. 
Abul Mundir the batib (d. 409 or 41 o), 1 using abbarana, from Abul 
Husain ‘AH b. Ibrahim b. Salama b. Bahr al-Qattan, using 
baddatana , from Abu ‘Abdallah Muhammad b. Yazld al-Qazwini, 
known as Ibn Majah, using afcbarand. 

The details of this transmission are rather confusing. Ibn 
Hajar first traces the transmission of the Sunan only two stages 
beyond his Ja$. A litde later he gives details of how his laib got 
the 17th ju%\ and from that point traces lines of transmission all 
the way to Ibn Majah. Yet in the course of the account he credits 
Ibn Baqa with having heard all but the 1st and 10th ju%\ and says 
‘Abdallah b. Ahmad and ‘Abd al-Latif heard the whole of it, also 
that Abu Zur‘a heard the whole of it This phrase must mean the 
whole of the Sunan and not the whole of the 17th ju%\ for it is used 
in contrast to the two sections which Ibn Baqa received by ija^a. 

Ibn Hajar, claiming a “ high ” isnad* also read this book to Abul 
Hasan ‘All b. Muhammad b. Abu Majd al-Din al-Dima£qI 
(c. 708-800) 3 at Qil‘at al-Jabal in Cairo in the course of four 
sessions, receiving ija^a, if he did not get it by hearing. Abul 
Hasan got it from Abul ‘Abbas Ahmad b. Abu Talib al-Hajjar 
(r. 628-709) 4 and Abu Muhammad al-Qasim b. Abu Galib b. 
‘Asakir (629-723),* or one of them, even though it applied only 
to part of it. After this rather unsatisfactory statement he turns to 
another source. Abul Hair Ahma d b. Abu Sa‘Id Halil b. Klkaldl 
al-‘Ala*I (726-802) 6 wrote to him from Jerusalem telling him he 
had heard most of it from al-Hajjar and had received ija^a for the 
rest. Having given this additional reference to al-Hajjar he 
returns to his laifr Abul Hasan and tells that he, using afrbarand bibi, 
said he got the Sunan from Abul Rabf Sulaiman b. Hamza b. 
Qudama (628-715) 7 by ija^a. He said that the first two, which 
must mean al-Hajjar and Ibn ‘As akir, told him they had received 
it by ijd^a and mukdtaba from Abu Muhammad ‘Abd al-Latif b. 
Muhammad b. ‘All al-Qubaiti (d. 641) 8 and Anjab b. Abul 

1 SaJardf, m, 189. 

1 This is an isndd covering a long period with few links, a type considered 
valuable. See Hakim, Marifat 'utib* aJ-padJJ (Cairo, 1937), pp. 5 ff.; Ibn al- 
$aUfr, ‘UZifar aJ-jkufy (Mcppo, 1931), pp. 115 if 

* Sadar&t, vi, 365 c «7fo£vi,i9. 

* IbuL vr, 61. 6 Ibid, vn, ij. 

* IbuL vi, 33. There he is called TaqI al-Din Abul Fadl Sulaimin b. 
Hamza. 

1 Vajda, op. cit. p. j6, n. 32. 
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Sa‘adat al-Hamaml (554-635). 1 * 3 The third, Le. Abul Rabf, said he 
got it from the imam Sihab al-Din ‘Umar b. Muhammad b. 
‘Abdallah al-Suhrawardl (5 3 9-632)* by ija^a and mukdtaba. They 
(‘Abd al- Latif^ An jab and Suhrawardi) got it from Abu Zur‘a, 
using ahbarana. Suhrawardi and An jab said they got the whole of 
the Smart and Ibn al-Qubaiti said he got the whole except the 
passage in Kitdbal-mandsik from mart labbadardsabu to al-addbiwdjiba 
au Id ,3 receiving ijd^a with his sanad. Presumably the transmission 
is to be traced beyond Abu Zur‘a by the chain already given. 

H. 1 4 gives a chain of transmission through Ibn Ha jar al- 
‘Asqalani who read it to Abul Hasan ‘All b. Abu Majd al-Din al- 
DimaSqi (c. 708-800) who got it from Ahmad b. Abu Talib Abul 
‘Abbas al-Hajjar {c. 628-709) from Anjab b. Abul Sa‘adat al- 
Hamami (5 54-63 5). With reference to these two links in the chain 
‘an is used, after which afrbarand is used every time. Anjab got it 
from Abu Zur‘a and so on to Ibn Majah. It will be noticed that 
this gives only part of what is quoted from Ibn Ha jar on p. 135. 

H. 2* tells that Ibn Ha jar read the Swum to Abul ‘Abbas 
Ahmad b. ‘Umar b. ‘All al-Bagdadi al-Lu’luT (725-809) who 
settled in Cairo. Abul ‘Abbas got it from Abul Hajjaj Yusuf b. 
‘Abd al-Rahman al-Mizrf (654-742), hearing the whole of it, 
from Saih al-Islam ‘Abd al-Rahman b. Abu ‘Umar b. Qudama 
al-Maqdisi (597-682), from Muwaffaq al-Din ‘Abdallah b. Ahmad 
b. Qudama al-Maqdisi (541-620), from Abu Zur‘a. Soma ** 9 is 
used of these three links. The transmission goes as above to Ibn 
Majah, Abu Zur‘a using abbarand bibi y Abu Talha and Qattan 
using haddatand bibi . But Abu Mansur al-Muqawwimi does not 
appear, Abu Zur‘a being represented as saying Abu Talha in¬ 
formed him of it This must be due to carelessness on the part of 
the compiler, for Abu Zur‘a who was bom in 481 could not have 
received the Swum direct from Abu Talha who died in 409 or 410. 
H. 3 6 gives the same chain of transmission as H. 2, and correctly 
includes Muqawwimi, but uses only c an throughout A compari¬ 
son with what Ibn Hajar says on pp. i32£ shows that this record 
gives only a part of his statement While Ibn Hajar mentions 
‘Abd al-Rahman b. Abu ‘Umar, he does not say that he got the 
Swum from Muwaffaq al-Din. 

1 Sadardt, v, 170. 

* G~A.l~ S. ty 788ft The date of his death is not mentioned there. 
SaJsrdf, v, 155 gives 632. See EJ. rv, jo6. 

3 Le. From Mandsik, 72 to 2. 

♦ P. 13. * Pp. I7f 6 P. 8. 
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H. j 1 gives a line of transmission through ‘Ala’ al-Din al- 
QalqaSandL He got the Swum from Burhan al-Din Ibrahim b. 
Muhammad b. Halil and Taj al-Din ‘Abd al-Rahman b. Sihab al- 
Dln al-Adru‘1. 2 * Up to this point 'an is used. Burhan al-Din, using 
abbarand, got it from Mutahhar al-Din Muhammad b. ‘Abd al- 
Karim al-‘AjamI (694-774)3 and Kamal al-Din Muhammad b. 
‘Umar b. al-Hasan b. Habib (703-77), 4 who both got it from 
Saqar b. ‘Abdallah al-Birlisi, 5 from al-‘Adil b. ‘Abd al-Latif b. 
Muhammad al-QubaitL Adru‘1 got it from Burhan al-Din Ibra¬ 
him b. ‘Abdallah b. Ahmad b. Qudama. He and Qubaitl got it 
from Abu Zur‘a and so on as already given to Ibn Majah. 
Aftbarand is used each time. 

In Ibn Ha jar’s record we are told that both ‘Abdallah b. 
Ahmad b. Qudama and ‘Abd al-Latif b. Muhammad b. ‘All al- 
Qubaiti got the Swum from Abu Zur‘a, whereas the transmission 
from Abu Zur‘a is attributed above to sons of these men. If they 
were transmitters, one would have expected a statement that 
each got the Swum from his father. 

H. 4 6 7 gives the same chain of transmitters as in H. 2, pp. 17L, 
including Muqawwimi who is omitted there, 'an being used 
throughout. Another chain is given on pp. 22 f. through Abul 
‘Abbas Ahmad b. ‘Umar al-Ba^dadl al-Jauhari (725-809)7 who 
heard the whole of the Swum from the bdftz Muhammad b. 
Ahmad b. ‘Utman al-Dahabl (673-748) who heard the whole 
work from Muwaffaq al-Din ‘Abdallah b. Ahmad b. Qudama al- 
Maqdisi (541-620) 8 who heard the whole of it from Abu Mansur 
al-Muqawwimi (r. 400-84). Muqawwimi uses afrbarand bibi in 
telling how he received the Swum from Abu Talha. Abu Talha 
uses afcbarand and Qattan baddaUmd bibi . This chain is carelessly 
quoted, for it omits Abu Zur‘a who was ‘Abdallah b. Ahmad’s 
authority. 

1 Pp. 38£ 1 I have not discovered any information about these men. 

J SaJardt, vi, 235. 

4 Dttrar, nr, 104 (no. 284). It says he got Ibn Majah’s Staton from Sanqar. 

s I have found no one of this name, and the fact that Kamil al-Din is said 
to have transmitted from Sanqar (see previous note) makes one wonder 
whether an error in copying has changed Sanqar into Saqar. But, as was seen 
on p. 133, Sanqar got the Staton from ‘Abd al-La£f al-Bagdidi, whereas 

Saqar is said to have got it from a son of ‘Abd al-Latif Ibn al-QubaitL 

« P. 22. 

7 Le. Ibn Ha jar’s laifr, called by him LuTuT instead of Jauhad as here. 
Either word could mean that he dealt in pearls. 

• This agrees with Ibn Ha jar’s statement on p. 133, but see pp. 137!. 
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H. 5 1 gives a train of transmission through Nafis al-Din al- 
‘Alawi from his father from Ahmad b. Abul Hair al-Sammahl 
from Muhammad b. Isma‘il al-Hadraml (cL 650)* from Na§r b. 
‘AH al-Hadrami from Abu Zur‘a and so on to Ibn Majah, ‘an 
being used each time. He also gives the chain of transmitters 
through Ibn Ha jar given in H. 2, pp. 17 f., including Muqawwimi, 
and using ‘an throughout. Again, using ‘an throughout, he gives 
the chain in H. 1, p. 13, through Ibn Hajar. On p. 47 he gives a 
chain through Sammahl which is said to go to Haj jar who got the 
Swum from ‘Abd al-Ladf al-Qubaip who got the Swum from Abu 
Zur‘a. Again only ‘an is used. This chain agrees with the last 
given by Ibn Hajar. 

The B.M. MS. account of the transmission, which is in the 
handwriting of Najm al-Din ‘Abd al-‘Aziz al-Bagdadi (662-748)5 
and dated 730, says it was received at various meetings in 
Damascus, the last at the end of Ramadan, 688, from Tzz al-Din 
Abul Fath ‘Umar b. Muhammad b. ‘Abd al-Rahman b. ‘Alawan 
al-Asadi al-Halabl (621-92)/ from Muwaffaq al-Din ‘Abd al- 
Latif b. Yusuf al-Bagdadi (557-629), the grammarian, from Abu 
Zur‘a Tahir b. Muhammad b. Tahir al-Maqdisi (481-566), the 
work being recited to him in ‘Abd al-LatiFs hearing in Bagdad, 
from the faqib Abu Mangur Muhammad b. al-Husain b. Ahmad b. 
al-Haitam al-Muqawwimi al-Qazwinl (c. 400-84), from Abu 
Talha al-Qasim b. Abul Mundir the frafib (d. 409 or 410), from 
Abul Husain ‘AH b. Ibrahim b. Salama b. Bahr al-Qattan, from 
Abu ‘Abdallah Muhammad b. Yazid Ibn Majah. Afrbarana is 
used throughout. 

Some further details are given regarding the MS. For example, 
it was compared with the Damascus copy in Jumada I, 730, and 
some corrections were made in the margin. It was read in Cairo 
in 615, and again in 621 and 622 in the presence of $afl al-Din 
Abu Bakr ‘Abd al-‘Aziz b. Abul Fath Ahmad b. Taqa 5 al- 
Bagdadl (5 5 5-630) who read it before Abu Zur‘a. Other accounts 
of the Swum being read on specific occasions are given, but they 
do not affect the matter of its transmission. 

In dealing with the Paris MS. Vajda gives on p. 4 a complete 
chain which he has copied from fb. 1 b. Mufiammad b. Ahmad b. 
‘Utman al-Dahabl (673-748) got the Swum from ‘Abd al-Haliq b. 

1 P. 46. * Sagarit, v, *51. 

* Dttrar\ n, }7j£ (no. 2436). 

4 Subki, JabaqdJ ai-Safi'iya aJ-Jb/brd , V, 144. 

* This Is an error for BiqJL 
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‘Abd ai-Salam b. Sa‘id b. ‘Alawan al-Ba'labakkl (603-96) 1 from 
‘Abdallah b. Ahmad Ibn Qudama Muwaffaq al-Dln al-MaqdisI 
(541-620), from Abu Zur‘a, from Abu Mangur, from Abu Talha 
from Qattan from Ibn Majah. He mentions that the transmission 
from Abu Zur‘a onwards is given in Tabaqdt al-Saffiya, 1, 2. 2 

In the margin of fo. 300 b it says the whole of the Sunan was 
heard from the laibs Najlb al-Din Abu ‘Abdallah Muhammad b. 
Abul ‘Abbas Ahmad b. Muhammad b. al-Mu’ayyad al-Hama- 
dani (cL 687)2 Abu Muhammad Sakir Allah b. Gulam Allah 
b. Isma‘11, the Safi‘I doctor known as Ibn al-Sam‘a who heard the 
whole of it from the qddi Abu Bakr ‘Abd al-‘Az!z b. Abul Fath 
Ahmad b. ‘Umar b. Baqa al-Bagdadl (555-630) who heard it all 
from Abu Zur‘a, except the 1st and the 10th ju^ y for he trans¬ 
mitted them by ijd%a y if not by hearing, from Abu Mangur al- 
Muqawwiml. It also says that the 1st, 10th and nth jtc£ were 
heard from $afl al-Din Halil b. Abu Bakr b. Muhammad al- 
Maragi (d. 68 5 ) 4 who heard the whole book from Abu Muham¬ 
mad Ibn Quel am a (541-620) and received ijd^a from Ibn Baqa. 
These two said Abu Zur‘a informed them {abbarana) from al- 
Muqawwiml, Ibn Baqa’s wording being quoted. 

In the Paris MS. fo. 301 a (margin), Ibn Baqa is said to have got 
the whole book except the 1st and 10th ju£ from Abu Zur‘a, for 
he transmitted them by ijaqa if not by hearing. From there the 
transmission goes by the normal chain to Ibn Majah. The MS. 
has Abul Hasan instead of Abul Husain for Qattan. On fo. 303 b 
it says Ibn Qudama heard from Abu Zur‘a from the beginning of 
the 2nd ju^ to the 9th. It also mentions that Abu 'Jalib ‘Abd al- 
Latif b. Muhammad b. ‘All al-Qubaiti heard from Abu Zur‘a, and 
later calls him Abu Talib al-Qubaiti. 

The lists at the end of the Paris MS. deal not so much with the 
transmission back to Ibn Majah as with certain people some 

1 Sadar&ty v, 435. 

1 It gives Ibn Biqi from Aba Zur‘a (apbaratiJ) from MuqawwimI (by 
ijSsp if not by hearing, but it later became clear that he had heard it) from al- 
Qisim, ie. Aba (apbaranf) from Qaftin (afrbaranJ) from Ibn Majah 
( fkuUapmd ). Here the chain is given in relation to only one tradition the 
author wishes to quote, but it represents the normal transmission of the 
Staton. 

* §afadl, al-Wiftbilvafaydt (Bibliotheca Islamica, 6b), n, 137 (no. 485). It 
says there that MizzI (see p. 132) was among those who heard traditions from 
him, but none of the sources I have consulted mentions this in connexion with 
Ibn Mij ah’s Staton. 

♦ SaJardf, v, 390b 
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centuries after his time who received either the whole work or 
part of it As this article is concerned with full chains of authori¬ 
ties, and as Vajda has given a very full account of the contents of 
the matter supplied in the Paris MS., it is unnecessary to go into 
further detail. 

GENERAL REMARKS 

Ibn Majah’s Swum, perhaps because it was so late in being 
accepted by the community at large, does not have the same 
variety of lines of transmission as the other five books. In the 
sources consulted there is no variation in the first four links 
leading to Ibn Majah, each source giving Ibn Majah—Qattan— 
Abu Talha—Muqawwiml—Abu Zur‘a. Tahir b. Muhammad b. 
Tahir Abu Zur‘a al-MaqdisI was bom in Rayy in 481 and died in 
Hamad an in Rabf II, 5 66. A number of transmitters received the 
Swum from him and records are kept about the different lines all 
of which converge on Abu Zuria. 

But when one examines the chain it is impossible to avoid mis¬ 
givings. Qattan, whose date of birth does not seem to be re¬ 
corded, died seventy-two years after Ibn Majah’s death. He must 
either have died a very old man, or have received the Swum from 
Ibn Majah at a very early age. Abu Tfalha died sixty-four or sixty- 
. five years after Qattan’s death, and so he might have been at least 
in his teens when he received the Swum. Muqawwiml, however, 
was only about nine or ten years old when Abu Talha died, and 
Abu Zur‘a was only three when Muqawwiml died. This pre¬ 
cocious child is first said to have received the Swum from 
Muqawwiml by ijd^a if not by hearing, a procedure which is quite 
normal, as ija^a was given to young children, but Ibn Ha jar says 
it later became clear that he had heard the whole of it from 
Muqawwiml. 1 How a child of three or less could do this it is 
difficult to understand. Muqawwiml is said by Ibn Ha jar to have 
used abbarand in telling how he received the Swum from Abu 
Talha, although he was no more than ten when Abu Talha died. 
Abu Talha’s use of baddatand in telling of his reception of the 
Swum from Qattan is more credible, but once again doubts occur 
when Qattan uses abbarand about his method of receiving the 
Swum from Ibn Majah. It will be noticed that the words describ¬ 
ing the method of receiving the Swum do not always agree in the 
different accounts of the transmission, abbarand and baddatand 
changing places on occasion, but this does not affect the principle. 

1 This is also said in Subkl, Jdbaqdt^ 1, 1. 
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Of the transmitters at the next stage, ‘Abd al-Latif al-Bagdadl 1 
was nine, Ibn Baqa eleven, and Ibn Qudama fifteen when Abu 
Zur‘a from whom they are said to have received the Swum died. 
Here again abbarand is used each time. Later it is to be noticed 
that Abu $adiq ‘Attar was only about five when Ibn Baqa his 
authority died, that ‘Umar b. Muhammad b. ‘Alawan was eight 
when ‘Abd al-Latif al-Bagdadl his authority died, that Sanqar was 
ten when this same authority from whom he also received the 
Swum died, that Farra’ was ten when MuwafFaq al-Dln Ibn 
Qudama his authority died, that Hajjar was seven and Ibn 
‘Asakir six when Anjab their authority died, and that Abul Rabi c 
was four when SuhrawardI his authority died. 

More serious is the statement that JDahabl, Ibn Nubata, 
Tanuhi and Raqqi, using abbarand, claimed to have received the 
Swum from MuwafFaq al-Dln Ibn Qudama, a statement repeated 
in H. 4 so far as DahabI is concerned. DahabI was bom fifty- 
three years and Ibn Nubata about seventy-seven years after Ibn 
Qudama died. I have not discovered the date of birth of the other 
two, but Tanuhi died 134 years and Raqqi eighty-seven years 
after the death of Ibn Qudkma. Obviously some intermediate 
link in the chain has been omitted. 2 The same difficulty applies to 
Lu’luTs claim to have received the Swum from Raqqi who died 
eighteen years before Lu’lu’I was bom. 

The general impression received from such considerations is 
that there are either some weak links in the transmission, or that 
people of later times have been careless in their recording and 
have omitted some links. 

1 Vajda (p. 7, n. 27) draws attention to a remark in Ibn Abfi Usaibi‘a, 'Uytiti 
al~anbd\ n, 202. It is said there that ‘Abd al-La^lPs hither made him hear tradi¬ 
tions in his childhood from a number of people, one of those mentioned being 
Aba Zur*a. 

* On pp. 137£ a statement occurs regarding such an intermediate link so 
far as J^ahabl is concerned. 



